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as Sivagra Yogin puts it, to avoid the avoidence of karma) ^
Grace is the grant of release and all activities are thus
indicative of His Grace and there is no ground for attributing
cruelty to Him- The saiva Siddhantin does not accept the
view that destruction is due to t^^Qs and obscuration is due
to deceitfulness on the part of the Lord. The view regarding
obscuration is that as the soul is intelligent, it will not
engage in action to workout its karma and attain release/
if its true nature is not veiled so as to make it engage
in action- Thus tirobh^w apparently defeats its own purpose.
Obscuration is for removing obscuration once for a(S. So
it is for the ultimate good of souls. Maraijnana Dcsikar, a
commentator on the Siddhiyar says that tzrobh^va does nc^
hinder the souL it hinders the hindrance to the soul. He
tries to show in this way that Gad is not to be thought
of as first bringing about obscuration and then removing
it- Anava mala has j^da saUi and this sakti loses its power
when' the soui acts. A^^'s might is brought out picturequeiy
by Santalmga SwamicaJ. He imagines dnava to be like a
mountain of darkness which threatens the soul, exposes it
to the contempt of five persons (the five senses) and
chailanges the Lord Himself- Ariava js supposed to address
the scul thus :

I shall cause yen to increse your stock of karma and
plunge you into birth. If siva comes to save you/ 1 shall
test His bravery also ; whereupon the scul prays to the
Lord, 'Having said these words/ anava disappeared from
my view- Will you not be pleased to change- this state of
affairs? In otherwords the evil that an^va does is so stagger-
ing that without God's grace, the soul can never hope to
overcome it- When the evil effects of d^aw are reduced'
the soul realizes rts true nature and attains God. Thus Siva
performs the function of obscuration for the benefit of the
sou!-